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Introduction

The purpose of this paper is to discuss the formation of the texts related to
the three grades of aspirants in the Foshuo amituo sanyesanfo shalou fotan
guodurendao jing RIS =HE =A@ fE g NE4e (T.12, No. 362,
hereafter the Da amituo jing, or siglum: KF), the earliest version of the
Larger Sukhavativyitha-sitra. In my recent paper, 1 presented a preliminary
discussion on the formation of the three most significant vows (the 5® 6" and
7 in the Da amituo jing. This paper considers the fulfillment of these vows,
as evident in the paragraphs pertaining to the three grades of aspirants, with
the higher grade corresponding to the 7" vow, the middle grade to the 6™
vow and the lower grade to the 5™ vow. Furthermore, this paper explores the
following three related issues in the Da amituo jing: firstly, some notable fea-

tures of the Da amituo jing, secondly, aspirants who committed evils in their

* T would like to acknowledge that this paper partially draws on studies undertaken dur-
ing my time as a NumATA research fellow at Ryukoku University during 2016. I have a
special debt of gratitude to professor Kenneth Tanaka, Rev. John PArRASKEVOPOULOS and
Rev. Petros TuEODORIDES for their editorial assistance. Remaining errors are, of course, my

responsibility.
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previous lives and are still able to attain rebirth and, finally, the three grades

of aspirants in other Chinese translations of the Larger Sukhavativyiha-sitra.

1. The Characteristics of the Da amituo jing

It is commonly believed that the Da amituo jing represents the earliest
form of devotion to Amitabha in that it is the earliest version of the Larger
Sukhavativyitha-sitra, and is markedly different to its later versions." Re-
garding the crucial features of the Da amituo jing, IkEMoTO and SHIZUTANI
undertook a discussion in detail based on a comparative study between the Da
amituo jing and the Pingdengjue jing? However, it has been over forty-two

years since SHIZUTANTS research, and there has been made remarkable prog-

' Despite the translation period of the second oldest version, the text of the Wuliang qin-

gjing pingdeng jue jing HERTHEFTEHELL (T. 361, hereafter the Pingdengjue jing, or si-
glum &) was very close to that of the Da amtiuo jing (which also contains twenty-four
vows) but the vows of the Pingdeng jue jing reveal a great difference both in the content
and the order.
2 See Ikemoto 1958, ppl156-219; and Smizurant 1974, pp. 51-102. Due to space constraints,
the arguments against IkEmoTo and SHIZUTANT'S claims cannot be presented here even
though I hope to do so in a subsequent paper. All of the seven versions of the Larger
Sukhavativyitha-sitra have been classified into two groups, the two earliest versions of
which both contain twenty-four vows-the Da amituo jing and the Pingdengjue jing. These
are attributed to the Early Recension (Shoki muryajukys fI¥ERFF#E), with the remain-
ing three Chinese translations, the Sanskrit version and the Tibetan translation all being
attributed to the Later Recension. It is worth noting that the phrases “Early Recension”
and the “Later Recension” have been used at least since the publication of IKEMOTO's
book published in 1958 and have been widely followed by scholars in the study of early
Mahayana satras; however, the phrase “Early Recension” possesses different meanings
for the oldest version was not recognized as the Da amituo jing until Funta published
his famous monograph in 1970 (see Fujrra 1970). Accordingly, the oldest version was not
recognized as the Da amituo jing, but the Pingdeng jue jing, in all of the research before
1970, but, given the evidence provided in Fujita’'s book in 1970, things changed and the

oldest version was recognized as the Da amituo jing, cf. X1a0 2016 b, P.5 (note 5).
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ress in the field of the formation of the Da amituo jing. Particularly, according
to my recent research, the Da amituo jing is a version largely compiled by
its Chinese translator based on his own views? Accordingly, it is necessary
to reconsider the characteristics of the two earliest versions of the Larger
Sukhavativyitha-siitra. The following important features are worth noting.

1.1 As I indicated in my recent paper,' there are at least three difficulties in
the study of how the Da amituo jing was formed: (i) the Dharmakara story of
this version is significantly different compared to the one found in other ver-
sions of this siitra; (ii) a comprehensive study regarding each vow in the two
versions containing twenty-four vows (the Da amituo jing and the Pingdeng
jue jing); and (i) the paragraphs on the Five Evils. These three issues cover
almost all of the significant issues related to the formation of the Da amituo
7ing and they are closely related to each other. Consequently, someone who
has overlooked these issues cannot objectively understand the Da amituo jing.
1.2 Although it is commonly believed that: (i) the formation of the vows
of the Larger Sukhavativyitha-sitra evolved from the earliest version of the
twenty-four vows in the Da amituo jing, to the second version of the twenty-
four vows in the Pingdengjue jing, and then to the forty-eight vows system in
the Later Recension of the Larger Sukhavativyiha-sitra;, and (i) Amitabha's

vows in the Karunapundarika-sitra are derived from the system of forty-eight

3 1 am the first to point out this view in 2011 (see X1ao 2011, and 2012a-b etc. ).
1 See X140 2016a, p.63.
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vows in the Larger Sukhavattvvitha-sitra® according to my recent research,’ it
is unlikely that these two hypotheses are correct. In fact, there is no evidence
supporting them other than the popular saying that “a mistake, or lie repeated
one hundred times becomes the truth.” Accordingly, it is necessary to recon-
sider the two versions of the twenty-four vows in the Larger Sukhavativyitha-
sitra.

1.3 Regarding the Dharmakara story, it is noteworthy that zuo pusa dao 1E
FEWEIE “cultivation of the bodhisattva path to perfection” is highlighted in the
Da amituo jing in contrast to the fa pusa vi %53 S in the Pingdengjue jing
which is equivalent to “anuttarayvam samyaksambodhau cittam upadayami” in
the Sanskrit version. Moreover, some important vows have been purposely

compiled into a short paragraph which consists of 129 words. Rather than

> See Ujrrant 1969. Fujita 2007, pp.340-341. It is well-known that the Karunapundartka-
siitra includes Sakyamuni’s vows, Amitabha’s vows and Aksobhya's vows so that scholars
commonly believed that it was compiled based on the Mahayana stitras mentioned above;
however, this does not mean that Amitabha's vows in the Karunapundartka-sitra come
later than the ones in the Da amituo jing. There is a clear example in a Chinese Bud-
dhist text, Fayuan zhulin 338 %k #& (T.53, No. 2122) which was compiled by Daoshi &
it in 668. The vows in the Da amituo jing has been fully copied in Fayuan zhulin (TJ53,
No. 2122, p.552a23-p.553b21). Accordingly, the vows cited in the Fayuan zhulin are earlier
than the vows in the Wuliang shoujing, which was translated in 421 C.E (Regarding the
period of the translation of the Wuliangshou jing, see Funra 1970, pp.340-341). In my
preliminary study of the relationship between the vows of the Da amituojing and the
Karunapundartka-sitra, 1 suggested that the vows in the Karunapundartka-sitra are quite
probably earlier than those in the Da amituo jing (see Xiao 2014, and 2016¢).

As T have pointed out, the original Indian text of the Pingdengjue jing, quite possibly, did
not contain twenty-four vows but, rather, may have been more closely akin to the extant
Sanskrit version which presents the forty-eight vows system (see X1ao 2010, p.51-56). It
is worth noting that MiTanI also pointed out a similar conclusion based on the fragments
from an unknown Chinese translation of the Larger Sukhavativyitha-sitra. His suggestion
is that we can, at least, say that an unknown Chinese version comprising of a forty-eight
vow system, also attributed to the Early Recension, had been translated (Mrrant 2014,
pp.21-22).



the earliest form of the vows of the Da amituo jing as suggested by SUEkI
and Kariya, the Dharmakara story in this version is quite possibly the one
which was purposely revised by the Chinese author of the Da amituo jing in
order to highlight the importance of the cultivation of the bodhisattva path to
perfection®

1.4 The paragraphs on the Five Evils present a crucial issue closely related
to the formation of the Da amituo jing. It is hard to believe that: (1) these
paragraphs were compiled after the Da amituo jing was translated into
Chinese by an unknown person who is different from the translator,’ and: (2)
these paragraphs were translations from an unknown Sanskrit version of the
Larger Sukhavativyitha-sitra, rather than the creation of the Chinese transla-
tor of the Da amituo jing. According to my recent research, by contrast, these
paragraphs were firstly compiled as part of the Da amituo jing purposely, and
they correspond with" the first part of the sitra, including the vows and the
Dharmakara story which appears before the section containing the vows. In
other words, the author of the paragraphs on the Five Evils is the translator
of the Da amituo jing. "

1.5 There are some special terms found in the Da amituo jing which are
related to the cultivation of good deeds. At least two dozens of these can be
confirmed in this version. In my recent papers, I listed some of these terms
and their characteristics as they appear in the vows of the Da amituo jing?

and a comprehensive study on all of the special terms, based on a philological

~

See Suek1 1980, and Kariya 2003, pp.2-3.

8 See X140 2012a; and 20153, pp.16-21.

® See Suekr 1980, and 2013, pp.233-235.

For example: there are three corresponding relationships found in the 11" vow with those
paregraphs on the Five Evils, in grammar, meaning and syntax. Regarding the 11" vow of
the Da amituo jing, see X1A0 2014, pp.77-85.

Regarding the formation of the paragraphs on the Five Evils, see X1a0 2012b, 2014, p.59,
and (forthcoming a).

2 See X120 2015a, pp.63-65; and 2016b, pp.16-17.
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analysis, is ongoing. Because these special terms appear throughout the Da
amtiuo jing with great frequency, they are able to assist us in determining the
original form of the Da amituo jing by means of surveying all the usages of
these special terms in the Da amituo jing.

1.6 In addition to the Dharmakara story in the Da amituo jing, the impor-
tance of the cultivation of the Bodhisattva path to perfection (Six Perfections)
fEEF¥IE is purposely highlighted in full in the Da amituo jing. It is worth
noting that although passages related to the ‘Six Perfections’ are not uncom-
mon in other early Mahayana satras, it does not mean that this feature of the
Da amituo jing is unimportant, since it is completely different to that found in
other Mahayana sutras. Even though it had been highlighted in the Da amituo
Jing, it unexpectedly disappeared in later versions, especially the one in the
Sanskrit. In other words, the cultivation of the bodhisattva path to perfection,
as it appears in the Da amituo jing, is quite possibly not derived from the
original Indian text of the Da amituo jing, but rather is the translator's own
fabrication. The 6™ and the 7" vow are vivid examples of this.”®

1.7 Instead of being the version representing the earliest form of Indian Pure
Land Buddhism as suggested by a number of scholars, the Da amituo jing is
the version compiled on the basis of shan % “good” and e & “evil”. It would
appear therefore, that cultivation of good deeds is purposely highlighted in this
version."

1.8 The lengths of the vows in the Da amituo jing are generally longer than
their counterparts in all later versions. According to my survey, the average
number of characters in each vow in the Da amituo jing is 62; by contrast the
average is 36 characters in the Pingdengjue jing and the Foshuo Wuliangshou
jing (T.12, No.360, hereafter the Wuliangshou jing, siglum #E) and 37 in the
Wuliangshou rulai hui #EEZW%E (T.12, No.3105, hereafter the Rulai hui,

¥ Regarding the formation of these two vows, see X140 2016a, pp.65-70; and see below.

! Regarding what is good, and what is evil in the Da amituo jing, see X1a0 2016 (forthcoming a)

igi



siglum: WH). The most significant three vows in the Da amituo jing (the
5-7% vows) are the longest ones, not only in all the versions of the Larger
Sukhavativyitha-siitra but even in the other Mahayana satras, such as the
Chinese translations of the Karunapundarika-sitra!® The 7" vow consists of
117 characters, whose counterpart in the Pingdengjue jing is the 18" vow with
57 characters; and the counterpart in the Wuliangshou jing is the 19" vow
with 45 characters; and the counterpart in the Rulai hui is the 19" vow with
58 characters. It is of interest that these longer vows are comprised of some
special terms related to the Six Perfections.

1.9 Some of the vows in the Da amituo jing consist of two, or more, items.
For instance, the second vow, regarding women’s rebirth, consists of five
items' and the 6" vow, regarding the middle grade of aspirants, consists of
two items. In addition, two-fold corresponding relationships can be found in the
vows of the Da amituo jing, which not only hold corresponding relationships
with the fulfillment articles that stand next to the vows but some of the cor-
responding relationships with those special 129 characters, which are part of
that Darmakara story of the Da amituo jing preceding the vows(also cf. X140
2014, pp.59-62).

1.10 The 6™ vow, which is equivalent with the middle grade of aspirants, does
not have a counterpart in any other version. The vow is, very likely, a creation
by the Chinese translator of the Da amituo jing and the second part of this
vow regarding the importance of abiding by the ascetic precepts is quite
similar to the words in the 7" vow of the Da amituo jing (see below).

1.11 The 5" vow, which is equivalent to the lower grade of aspirants, concerns
those who, although they have committed evils in their previous lives, are

reborn in the land of Amitabha. It is worth noting that the 5" vow of the Da

' Two Chinese versions of this siitra are preserved in Taisho, one is Dashengbei fentuoli
Jjing RIS BEFIRE (T.3, No. 158) ; the other is the Beihua jing FHE (T.3, No. 157).
1% See X1a0 2014, pp.42-47.
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amituo jing contains the unique feature regarding evil persons being reborn
in Amitabha’s Land, which must have been important in the relationship
between this vow and akunin shoki ¥ N1E# as advocated by Shinran &
(1173-1263), founder of Jodo Shinshi. It is noteworthy that the three levels of
the lowest grade of rebirth found in the Guan wuliangshou fo jing (T. 365, ¥
fit 8 Z 45, hereafter the Guanjing, or siglum ¥4%) should have evolved from
the 5" vow of the Da amituo jing.

1.12 The ascetic precepts are purposely highlighted in the Da amituo jing
through the terms, zaijie 75, and jingjie &M The character ¥ jie ap-
pears in the most crucial vows of the Da amituo jing, namely the 5-7" their
fulfillment, the paragraphs on the three grades of aspirants, but this feature
unexpectedly disappears in their counterparts in all of the later versions.
Moreover, the 11" vow, stating that bodhisattvas and arhats in the land of
Amitabha incessantly cultivate ascetic practices, also relates to precepts. Ac-
cordingly, among the twenty-four vows of the Da amituo jing, there are four
vows relating to precepts.

1.13 Wisdom as the foremost goal of cultivation of the bodhisattva path to
perfection is clearly highlighted in the Da amituo jing in three ways. Firstly,
through the Dharmakara story. Secondly, through the vows and their fulfill-
ment, such as in all of the three grades of aspirants (see below). Thirdly,
through the paragraphs on the Five Evils by means of addressing the igno-
rance of people in this world.

1.14 Cultivation of the ten good deeds to perfection (+3%) is one of the
fundamental prerequisites for being reborn in the land of Amitabha in the Da
amituo jing. This feature has been followed in the passage on the three acts
of virtue for attaining birth in the Pure Land, jingye sanfu ¥H3E=48, which
appears in the Guan-jing [cf. X1A0 (forthcoming b)].

I For a comprehensive study on the ascetic precepts in the Da amituo jing, see Xiao 2016

(forthcoming d).



1.15 Some of the vows in the Da amituo jing correspond to the paragraphs on
the Five Evils, both in grammar and meaning. For example, the 11" vow of
the Da amtino jing has three corresponding relationships with the paragraphs
on Five Evils. Accordingly, the editor of the paragraphs on the Five Evils is
most likely no other than the translator of the Da amituo jing.

1.16 Even though the number of vows in the Da amituo jing is only twenty-
four, half the vows found in the Karunapundarika-sitra, the two siitras are
undoubtedly related.”® In addition to my previous research,” I have also
undertaken a preliminary study based on the second vow of the Da amituo
jing where I indicated that the vows in the Karunapundarika-sitra are prob-
ably earlier than the ones in the Da amituo jing®™ 1 am currently preparing a
further comparative study.

1.17 Some of the features of the Da amituo jing which do not possess a San-
skrit counterpart are reflected in the Guan-jing. A preliminary study on the
formation of the Guanjing, based on its relationship to the Da amituo jing, is
ongoing.”!

1.18 A two-fold conception of the Buddha Lands (Amitabha's land and
this saha world) appear in the Da amituo jing. Firstly, in the smaller
Sukhavattvyiha-sitra and the Guan jing (even in later versions of the late
recension of the Larger Sukhavativyiha-sitra) one finds this world depicted

as an evil realm full of the five defilements, in order to encourage aspirants to

One piece of evidence is that the second vow of the Da amituo jing containing the phras-
es “no women in the Pure Land” and “transformation rebirth on a lotus flower” which
correspond to those in the Karunapundarika-sitra, has no counterparts in the vows of the
later versions of the Larger Sukhavativyitha-sitra.

A more representative research, see Untant 1969. Recently, Iwacamr presented a different
hypothesis on the relationship between the vows in the Karunapundarika-sitra and the
Larger Sukhavativyiha-sitra (see Iwacamr 2013).

# See X140 2014, pp.85-91.

2 See X1a0 (forthcoming b).
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be reborn in Amitabha's Pure Land. By contrast, even though the purity of
Amitabha’s Land is highlighted in the Da amituo jing and the Pingdeng jue
Jing, the importance of the cultivation of the bodhisattva path to perfection in
this world, including the ten good deeds, is strongly encouraged rather than
negated. The first feature is related to the question of why Amitabha’s land is
labeled as Jingtu ¥+, and the formation of Chinese Pure Land Buddhism. The
second feature is related to the doctrine of ##B{+ and engaged Buddhism
(also called renjian fojiao NF## “Humanistic Buddhism”) *

1.19 The characteristics of the bodhisattvas in Amitabha's land have been
illustrated by means of the five constant virtues in Chinese Confucianism? Of
course, these concepts do not have any counterparts in the Sanskrit version.
1.20 Some characteristics have been repeatedly highlighted by a negative syn-
tax in terms of literatures, syntax, antonyms. For example: the importance of
belief, “42” is highlighted through a negative syntax “A2”; and the cultivation
of good merit, zuoshan “{¥3" is highlighted through the five evils.

1.21 A narrative concerning the prediction to Prince AjataSatru and the five
hundred sons of the elders is found in the Da amituo jing? It is hard to be-
lieve that this narrative is derived from the original Indian text of the Larger
Sukhavattvyitha-siatra.® Tt is of some interest that there is a similar narrative,
regarding Queen Vaideht and her five hundred female attendants in the Guan-
Jing® Accordingly, the two narratives regarding the prediction found in the
Da amituo jing and the Guan-jing should share some connection.

1.22 As discussed in detail below, the system of the three grades of aspirants

# Regarding “the view of humanity” appearing in the Da amituo jing and a humanistic ap-
proach to Pure Land Buddhism (ARJ%E L TO#+#), see X1ao (forthcoming a).

% See X1a0 2016c.

# T.12, p. 303b2-8. Regarding the connection of these two narratives between the Da ami-

tuojing and the Guan-jing, see Xiao (forthcoming b).

% See Fuyrra 1970, p. 173. Also see X1a0 2015, p.24.

% See T.12, p.346a27-b04. cf. X1a0 (forthcoming b).



was purposely compiled based on the grade of the cultivation of good merit,
especially abiding by the precepts. This three-grade rebirth system found in
the Da amituo jing was developed into the nine-grade rebirth system in the
Guan-jing by the composer of the Guan-jing.
1.23 The characteristics of the bodhisattva Guan-yin #% found in the Da
amituojing do not correspond with the characteristics found in the original
Indian text of the Da amituojing, but rather were created by the translator,
or purposely compiled based on an Indian text different from the Larger
Sukhavattvyitha-siitra.
1.24 The phrase %% 7. # & A is a special phrase which appears frequently
in the Da amituo jing. Although this phrase is frequently found in the
Buddhist sitras,® undoubtedly, it is a special phrase as far as the Larger
Sukhavativyitha-siitra is concerned in that this phrase does not appear in the
Wuliangshou jing, translated in the Wei 3 period® It is noteworthy that this
phrase is also found in the Guan-jing, and it is likely that those texts contain-
ing this phrase have something connections with the Da amituo jing.

Owing to space constraints, the above points are confined only to those
that are related to the topic of this paper. All the points listed above are
crucial issues and some of them need to be discussed in a book length mono-

graph.

2. The higher grade of aspirants in the Da amituojing

Undoubtedly, in addition to the vows of Amitabha, the paragraphs address-

ing the three grades of aspirants are the most important in the Larger

7 See X140 2016b.

® For example, in the Daoxing banruo jing EATHAEKE (T.8, No. 224); the Beithua jing FEHERE
(T.3, No. 157); and the Dacheng bei fentuoli jing KFEFEFFE (T.3, No.158).

® For a detailed discussion regarding this phrase in the Pure Land Sitras, see X1ao (forth-

coming).
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Sukhavatitvyitha-sitra, and find their fulfillment in the most significant vows
in the earliest version: namely the 5% 6" and 7®. The order of these grades
matches that of the three vows: the 7™ vow corresponds to the higher grade,
the 6" vow to the middle grade, and the 5" vow to the lower grade. In my
recent paper, I took into account a preliminary discussion on these three vows
studied in comparison with their counterparts in the other versions of the
Larger Sukhavativyitha-sitra. This paper focuses on the context of their fulfill-
ment, namely the three grades of aspirants. I would like to figure out their re-
lationship from two perspectives. Firstly, by studying their internal relationship
with parallel vows found within the Da amituo jing. Secondly, by analyzing
their external relationship with the counterparts found in other versions.
Before proceeding further, I would like to draw your attention to the
Chinese character bei # “grade” widely used in the phrase sanbei wangsheng
= #F4 “three grades of aspirants”. In fact, there is no Sanskrit equivalent to
this character in the Sanskrit version® Instead of three grades, the Rulai hui
and the Sanskrit version illustrate three kinds, or types of aspirants. In the
English translation of the Wuliangshou jing by Gomez these paragraphs are
simply labelled as “three kinds of believers” rather than “three grades”, even
though the words sanbei =3 clearly appear in this context. The first refer-

ence to these words found in the Da amtiuo jing is as follows.

[RBT (Ala)] fhétbmidespE Rt AR, FEBT. BN BEiHA

% See Fujita 2011, pp.48-49; and 2015, pp.124-125 (a Japanese translation based on the San-
skrit version compiled by Fujrra). Also cf. OTa 2004, pp.184-185.

See GomEZ 1996, p. 187.

It is noteworthy that the listener is different between the contexts above in the Da ami-
tuojing, its counterpart in the Wuliangshou jing and the Sanskrit version. It is Ajita in
the Da amituo jing, but it is Ananda in the Wuliangshou jing and the Sanskrit version.
Regarding the listener Ajita, it is one of the significant features of Da amituo jing and de-
serves to be discussed more in a separate paper. For some referable previous studies see
Nonmv 2007; Suekt 2013, pp.209-239.

The phrases ##H ¥, ¥4 A appear 7 times in the Da amituo jing, which deserve to be
discussed more in a separate paper, cf. X1A0 (forthcoming a).

&«
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BSERE Gh R, A=, RN, A K e SR
(T12, p.309c24-26)
The Buddha said to Ajita bodhisattva : “Humans, good men or good
women, in this world who desire to be reborn in the land of Amitabha
can be classified into three grades based on their merits. Any change
(from the standards above) leads to failure in achieving the expected
results as laid out above. The Buddha said: what are the three grades
of aspirants?
The counterpart of the passage above found in the Foshuo Wuliangshou jing
(T.12, No.360, hereafter the Wuliangshou jing, or siglum #&) is as follows.
(fes (Wla)] BhERTeE « Hor AR AR, HAROBAER, A=
#. (T.12 p272b15-16).
The Buddha said to Ananda, “Devas and humans in the worlds of the
ten directions who sincerely aspire to be born in that land can be classi-
fied into three grades®
There is no counterpart in the Rulai hui and the Dacheng wuliangshou
zhuangyan jing KFEMEZIEAS (T.12, No.363, hereafter the Zhuangyan jing,
or siglum: ¥k ) Accordingly, it is quite possible that the short paragraph

# The counterpart in the Pingdengjue jing reads: [ii] Whisbl% B « Ht AR, #¥%
B BN, B4 EFIFR A A S0, FEE RN, BN . hE TSRS
=3 ? (T.12 p.291cl14-16). “The Buddha said to Ajita bodhisattva: the humans, good men
or women, in this word who desire to be reborn in Measureless Purified Buddha's Land
can be classified into three grades based on their merits. Any change from the standards
above leads to failure in achieving the expected results as laid out above. The Buddha
said: what are the three grades?” A similar sentence containing the phrase HAHH K also
appears in a Taoist text, the Baopuzi ¥ikhF “The Master Embracing Simplicity”, attrib-
uted to Gehong %t (284~364) whose period was slight later than that of the Da amituo
jing. It reads HEABELEAM & in the chapter four, jindan 4} “ Gold and Cinnabar (The
Pill of Immortality)” of the Baopuzi $8kb1-.

% See INaGAKT 1995, p. 54. Cf. GomEz 1996, pp.187-188.

% See OTA2004, p. 184.
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above found in the Da amituo jing is deliberately created by the translator of

the Da amituojing, and was followed by the translator of the Pingdengjue jing

and the Wuliangshou jing (see below). The passages following the lines above

are as follows.

KRBT (A1b)] e B35 —#%#, (D EEZIEETEER. 7EDM. s
Rl s (D) EEEEE, BOABREEE, D FEDFIAESK. Bl
R, AEBRT AR L NSGE, B LT (41D £
FRBAE ARSI M, W o0 e,  HAERAHRIER, AR
FAFLEAE 2 b GLOTSRRE O St g BTERE ;NG anaiakiy,  BaTsmpe i
B Baa e, PIARE,  JURIRITIl,  RUAAERTIRREAE,  (EREEK
ISR, IR B ROK,  FIERT R ™ (0 I B G 3L
EARATHR )7, MR, AR R, SREEACIE, LB
PrE-teE&E, RS, SRR, EuiEs, EPaeiie (T12,

5 The term HE%% “behaving angrily, outrage” is also a special term appearing 12 times in

3

&

the Da amituo jing.

Rl %3N Sk. avivartika, avivartya, see Fujra 2015, pp.221. This term is translated as 4~
i in the versions of the Later Recension, and appears in the 47" vow of the Wuliang-
shou jing and the Rulai hui; and the 46™ vow of the Sanskrit version. The term [k
3 appears 14 times both in the Da amituo jing and the Pingdengjue jing and deserves to
be studied more. Moreover, the term [ifHE#EEL frequently appears in some early Chinese
translations too, such as the translations by Zhiloujiachen 38 (Lokaksema, 147 ? ~?);
Zhi Qian¥%# (a famous layman Buddhist translator during the Three Kingdom period,
?~?); and Zhufahu 27%#% (Dharmaraksa, 239~316). For example, (1) the Daoxingban-
ruofingiBAT I 4E (T.8, No.224, attributed to Zhiloujiachen S #i#; Lokaksema); (2) the
Achufoguojing BB (T. 11, No. 313, attributed to Lokaksema); (3) the Banzhou
sanmeijing B =BRE (T.13, No. 417, attributed to Lokaksema); (4) the Banzhou sanmei-
Jing I =BR&E (T.13, No. 418, attributed to Lokaksema?); (5) Wenshushili wen pusashu
Jing SURFATF R ¥ B4 (T.14, No. 458, attributed to Lokaksema); (6) Foshuo asheshi-
wang jing MERBTE M T (T.15, No.626, attributed to Lokaksema); (7) Foshuo weimojie
Jing HhERAEEESESS (T.14, No. 474, attributed to Zhi Qian); (8) Foshuoginiijing Wizt o4&
(T.14, No. 556, attributed to Zhi Qian); (9) Foshuo huiyin sanmei jing izt ZEN =K% (T15,
No. 632, attributed to Zhi Qian).



p.309¢26-310a14) . * (238 characters)

The first and foremost aspirants are those who: (I) leave their house-
holds and discard erotic desire and become Buddhist priests engaged in
the fulfillment of their Buddhist way (nirvana);® (II) cultivate the bo-
dhisattva path to perfection by pursuing the Six Perfections. (I) Those
who leave their household to become Buddhist priests should: (I-a) ab-
stain from breaking the Buddhist precepts; (I-b) abstain from behaving
angrily and having intercourse with a woman while being diligent and
maintaining a benevolent mind; (I-3) completely adhere to the ascetic
precepts without greedy desires in their mind. (I+II) (If those humans)
wholeheartedly aspire to be reborn in Amitabha Buddha's Land, they
will spontaneously see Amitabha Buddha surrounded with bodhisattvas
and arhats in a dream during their present life, while pursuing the Bud-
dhist dharma. When they are about to die, Amitabha Buddha, together
with a host of bodhisattvas and arhats, will fly towards them. Then,
they will be reborn in Amitabha’s land by transformation on a lotus
flower in a pond with seven-jewels, they will spontaneously grow up
and attain the stage of Non-retrogression. They will follow the bodhisat-
tvas flying to the eight quarters, above and below, in order to make
offerings to the Buddhas (of other Lands), they will attain unrivaled
wisdom, rejoice in hearing the Buddhist dharma and their heart will be
full with joy. Their abodes adorned with seven jewels are able to float

freely in the sky, and they are free to be close to Amitabha according

¥ These parts have been faithfully followed by the translator of the Pingdengjue jing, but
the Buddha's name has been changed into Wuliang qingjing M35 1F “measureless pu-
rity”. Cf. T.12, pp.291c14-292a5.

Wuwei # s “non-action” appears 5 times in the Da amituo jing. One of them is similar
both in meaning and grammar to this one; it reads: [KFT] BhiBTREES - 454G L0,
BN, R, RERERHEAZ, SHEEMEERIN BRSEEAKZ,
MEATEGEABOE S it 2 RV E, PRIESE (T.12, p.315b22-26).
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to their inclinations.
A short paragraph following these notions, repeatedly highlights the impor-
tance of the precepts as follows.
URBTALe] RERRATABTSRPE MR, BRSOk, 2 TR L, BG4
PERRTTRRE DRI, AIAS 2R S 22 LS. (T2, p302p310al2-14)
Those who desire to be reborn in land of Amitabha should be diligent
and abide by Buddhist precepts. Those who pursue the Buddhist
dharma listed above are able to be reborn in land of Amitabha, and
then they will be admired by people. This is the premier grade.
Of course, this short paragraph, following the notion of the higher grade of
aspirants above, does not have a counterpart in all the versions of the Later

Recension.

2.1 The relationship with the 7" vow in the Da amituo jing
The concept of the higher grade of aspirants in the Da amituo jing is the
fulfillment of the 7™ vow of the Da amituojing. Regarding the relationship
between the 7% vow and its counterpart in other versions, I took into account
a previous study in a recent paper of mine.? T would like to undertake a more
detailed, comparative study of the 7" vow and its fulfillment in the context of
the higher grade of aspirants. The 7" vow in the Da amituo jing is as follows.
[RBT (A7)] 5-GHE « AEREAERR, (1) 2\, ERMREE, #R
AR, #HEE T B LNAEEEERT ANBEEL (2) HEDM, A%
BT, B SR AR, B TIE TR, OB, ERAEAR, A N ARAR,

1

I The translator of the Pingdengjue jing fully followed these words in the Da amituojing,
but the Buddha's name has been revised to Wuliang qingjing. It reads: 5 : “FEAAE AL %
ERFOREE, RERSONE TR BEE, AR REER R, AIEABTE, 2%
FE—#" (T12, p.292a02-05).

2 See X140 2016a. The 7% vow of the Da amituo jing is equivalent to the 18" vow of the
Pingdengjue jing, and the 19" vow of the Wuliangshou jing and the Rulai hui: to the 18"

vow of the Sanskrit version and the Tibetan translation.



AP PUREE,  LRTIOZ,  RPZRAEIRIE  RIERT MRS E,
BT, SREER, AHRBEAEM. (T.12, p.301b27-c05, 119
characters)

The Seventh Vow: when I attain Buddhahood, (1) if good men or good
women in the immeasurable Buddha-lands of the eight quarters, as well
as above and below, who cultivate the bodhisattva path to perfection
by pursuing the Six Perfections; or (2) Buddhist priests who strictly
adhere to the Buddhist precepts—discarding sexual desire and strictly
adhering to the ascetic precepts—wholeheartedly aspire to be reborn
in my land, constantly, day and night, when they approach the moment
of their death, if I do not let them see me surrounded by a multitude of
bodhisattvas and arhats, and they are not reborn in my land, and do not
instantly reach the stage of Non-retrogression and unsurpassed wisdom,
may I not attain Buddhahood.

2.2 The relationship with the counterparts in other versions

The counterpart of the text above in the Wuliangshou jing is as follows.
(& (Wlb)] H ¥, BERERMIEDM, #FRO, —mESEE
b, EREIERANE, S REREAR, MEEMEREICRIEA
B, BORERMRAEA LR, R REh HRM A, EARE, BEHEM,
WEAE, Sl FUEE | A RUEROA S RS, R EER O,
AT IS, FEAMEE, (T.12, p.271b16-23; 114 characters)

The higher grade of aspirants are those who leave their homes and

abandon worldly desires to become monks. Having awakened aspira-
tion for Enlightenment, they single-mindedly remember Amitayus and
perform meritorious practices, aspiring to be born in his land. When
they are about to die, Amitayus, together with a host of sages, will
appear before them. Then they will follow him and attain birth in his
land. At once they will be born by transformation spontaneously from

within seven-jewelled lotus-flowers. They will dwell in the Stage of Non-
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retrogression, attain steadfast wisdom and be capable of freely exercis-
ing supernatural powers. For this reason, Ananda, sentient beings who
wish to see Amitayus while in this world should awaken aspiration for
the highest Enlightenment, do meritorious deeds, and aspire to be born
in his land. (INacakT 1996, p.54)

The counterpart in the Rulai hui is as follows.
[z (R1)] B : 2 SR O R S50, B M 350k S IE i
MM, OB, R AR, RSB L R AR
BURILAAT, BB AT AR,  ERE M IS, ek
HAERT. B NFEAMGEHEFRRREEME, ERE RERL, B
BUSARSEE 1, FRAR ARSI ), Rt R AR B AR T A
I (T12, p272b12-20, 114 characters)o
Ananda, if sentient beings in their Buddha Lands have awakened aspi-
ration for Enlightenment, and wholeheartedly contemplate on the Bud-
dha while steadily cultivating and transferring their roots of merit to
be reborn in the Land of Amitayus, when they about to die, Amitayus
Buddha will appear before them surrounded by bhiksus, they will be
reborn in his Land followed by the Buddha and the bhiksus, and will
attain the Stage of Non-retrogression or the highest Enlightenment. For
this reason, Ananda, good men or good women who desire to be reborn
in the land of bliss to see Amitayus, should awaken aspiration for the
highest Enlightenment and wholeheartedly recollect the land of bliss,
do meritorious deeds and transfer their merits, for this reason, they will
see the Buddha and attain birth in that land, and attain the Stage of
Non-retrogression and the highest Enlightenment.

The counterpart in the Sanskrit version is as follows:
[#74(S1)] ye cananda kecit sattvas tam tathagatam punah punar akarato
manasikarisyanti bahv aparimitam ca kuSalamilam avaropayisyanti
bodhaya cittam parinpamya tatra ca lokadhatav  upapattaye

pranidhasyanti tesam so 'mitabhas tathagato rhan samyaksambuddho



maranakalasamaye pratyupasthite ‘nekabhiksuganaparivrtah puraskrtah
sthasyati| tatas te tam bhagavantam drstva prasannacittah santi ta-
traiva sukhavatyam lokadhatav upapadyante] ya anandakamkseta

a® kim ity aham drsta eva dharme tam

kulaputro va kuladuhita v.
amitabham tathagatam pa$yeyam iti tenanuttarayam samyaksambodhau
cittam utpadyadhyasayapatitaya samtatya tasmin buddhaksetre cittam
sampresyopapattaye ku$alamilani ca parinamayitavyani " (Fusrra 2011,

p. 48)

2.3 The origin of the paragraph of the higher grade of aspirants in the Da
amituo jing

In light of the comparison above, the following features found in the paragraph

about the higher grade of aspirants in the Da amituo jing can be summarized.

(1) First of all, I would like to draw your attention again to the main char-

acteristics of the 7" vow I have already discussed in a separate paper.® The

® The Sanskrit terms kulaputro va kuladuhita va are equivalent with the Chinese phrase 3%
B¥, ¥l N frequently found in the Da amituo jing (Fujrta 2015, p.237, note 125). Re-
garding the phrase % 7-. # XA, cf X1a0 (forthcoming a).

* See Fusra 2011, p. 48. The Japanese translation cf. Fuyrra 2015, pp.124-125. An English
translation of the respective paragraph by Gomez is as follows: “And, Ananda, some living
beings will bring to mind the Tathagata, envisioning him again with all his characteristics,
and they will plant many and limitless roots, merit, and they will dedicate their thoughts
to awakening, vowing to be reborn in Amitabha’s Land of Bliss. When the time of their
death approaches, the Tathagata, Arhat, the perfectly and fully awakened Amitabha will
stand before these living beings, and he will appear surrounded and honored by a host
of countless monks. Thereupon, having seen the Blessed One, their thoughts will only be
thoughts of serene trust, and forthwith they will be reborn in the Land of Bliss. “Ananda,
sons or daughters of good families who wonder, ‘How then can I get to see the Tathagata
Amitabha in this very life? should resolve to attain unsurpassable, perfect, and full awak-
ening, should dedicate their thoughts to rebirth in this Buddha-field, with their whole
person pervaded by this highest of resolutions, and should dedicate their roots of merit to
rebirth in that field.” (GomEez 1996, pp.92-93)

% See X140 2016a pp.65-68.



A Study of the Three Grades of Aspirants in the Larger Sukhavativyitha-siitra

7% vow with its 119 characters is the longest one and includes some special
terms underlined above connected to the cultivation of the bodhisattva path
to perfection. This vow can be separated into three categories based on those
special terms.

(i) The first subject begins with the phrases # R AR, #EH T, FELA,
VEE R AT /NI AR %458 addressing the cultivation of the bodhisattva path to
perfection.

(ii) The second subject begins with the term ¥4, which highlights the
importance of abiding by the Buddhist precepts, such as &M, Bisesk, o
ME S, the most important method in terms of the cultivation of the bodhisat-
tva path to perfection. Accordingly, this vow includes two subjects, a unique
characteristic in all versions of the Larger Sukhavativyitha-sitra, and both of
them are deliberately highlighted by the Chinese translator in order to empha-
size the importance of the cultivation of the bodhisattva path to perfections,
especially abiding by the Buddhist precepts.

(iii) The third relates to the fruits of the cultivation of the bodhisattva
practice and being reborn in the land of Amitabha, FTHEBRICEE. © S HAE |
indicating that the primary result of being reborn in the land of Amitabha is
the attainment of unsurpassed wisdom akin to that of Amitabha.*

If one tries to delete the terms underlined in the 7™ vow, the remaining
words are almost similar in meaning to those of the 19" vow in the extant
Sanskrit version. That is to say, two subjects are both deliberately highlighted
by the Chinese translator.

% Regarding the B MERREEERE, of the note 38 of this paper. It deserves to be discussed
regarding the relationship of this term between in the 7" vow and its fulfillment in the
Da amituo jing, and the 47" vow in the Wuliangshou jing and Rulaihui.

T A vivid example finds in the text regarding on the predictions to Ajatasatru (T12,
p.303b02-08) is found in the text of the Da amituo jing. According to Fujta, it is hard
to believe that these lines are derived from the original Indian text of the Larger
Sukhavativyitha-siitra, but rather the different system without the Larger Sukhavativyitha-
sitra. Cf. Funra 1970, p. 173.



(2) The passage of the fulfillment of the higher grade of aspirants in the Da
amituo jing (Alb) corresponds pretty much to the 7th vow of the Da amituo
jing. The length of this paragraph (Ala-c) is also two times the size of its
counterpart in other versions, such as (W1) and (R1). ®

(a) The main part of the fulfillment of the higher grade of aspirants (Ala-b)
can be classified into three parts. The first part concerns the Buddhist priests
%M , who leave their households and discard erotic desire. The second subject
should be R AR, #HHTF. HFLA but it has been left out, where it should
be between the words 723 and E1EEHEE" so that the subject ¥
N is easy to be overlooked™ The third part repeatedly takes into account
the ascetic precepts which Buddhist priests should adhere to (TEIFFIANEREIL).
The phrase 7EEF& 8 pursuing the Six Perfections is the means for the cultiva-
tion of the bodhisattva practice to perfection® Although the counterpart in the
Pingdengjue jing (T12, p291cl4-ab, hereafter P1) is quite parallel to the texts
of (Ala-c), it is not derived from the original Indian text of the Pingdengjue
Jing, but a copy of the texts in the Da amituo jing, along with the fact that the
name of the Buddha is revised from Amituo FI5FE to Wuliang qingjing HE&i%

”52

¥+ “Measureless Purity”™ in the Da amituo jing. The main evidence supporting

4

&

Ota 2005, pp. 184-185

Instead of an individual unknown siitra suggested by Hirakawa (HirRakAwa 1969, pp.120-
122), I agree with SHIZUTANI'S suggestion that the character 4% indicates Buddhist dharma
(Surzurant 1974, p.57, and Karasumva 1999, p.145, note 65).

% Tt is noteworthy that the subject #% T, ¥ % A\ may indicate both lay Buddhists and
Buddhists priests.

a

Regarding {F##i8, see Xiao 2015a. The synonym(s) repeatedly used in the same sen-
tence is one of the typical characteristics of the Da amituo jing. For example, the terms
EXK, BIETF, WiEEK are the synonyms of ¥F. In the text of the note of 40 in this pa-
per above, FEtt, &%, JgiH are the synonyms found in the Da amituo jing, even though
they may not be the synonyms based on Chinese literature.

* Regarding why Amituo’s name has been revised to Wuliang qingjing in the Pingdengjue
jing, see X1a0 2012b, and (forthcoming a).
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my suggestion is that: all the terms related to precepts (£%., #&F T, B,
B, ANE Bl AXTiE, 25m057) unexpectedly disappeared in the vows of the
Pingdengjue jing® even though they were followed in the PL

Regarding the paragraph of (Wla-b), it is true that the same words (¥
FIEKM AW M) indicate that the subject of this paragraph appear in the
(W1b), this concept, however, does not appear in the forty-eight vows of the
Wuliangshou jing at all. Moreover, considering the context of (Wla), which is
the one copied from (Ala), the phrases presenting the subject of (Wlb) (3%
FHEMIVEIYF) must not be based on those of the original Indian text of the
Wuliangshou jing, but the copy of its counterpart in the Da amituo jing (Ala-
b) or the Pingdengjue jing (P1)*' Moreover, we can understand, from the
structure of (Ala-c), that the intention of the translator of the Da amituo jing
is to highlight the importance of abiding by the ascetic precepts for those who
aspire to be reborn in the land of Amitabha, and consequently, he deliberately
gave the paragraph about the higher grade of the aspirants its present form,
mainly about the monks " aspiring to be reborn in the Pure Land. The
intention of the translator can be understood clearly in (Alc), where the
importance of the ascetic precepts for the aspirants who desire to be reborn in
the land of Amitabha are repeatedly highlighted.

(b) Those special terms found in the 7th vow of the Da amituo jing also

% There is no equivalent with P1 in the vows of the Pingdeng jue jing. The 18" vow in the
Pingdengjue jing is equivalent with the 7" vow of the Da amituo jing, which reads: +/\.
LAEMNE, OB RAEREEHESRIFRG,  FERRIEANWET L R RAT I 2 HAE
WA, BUEAFRBERT T o ARIERAEM (T12, p.281c02-05). Those terms related to
the precepts listed above do not appear in this vow. Obviously, the subject of this vow is

“people in various Buddha-lands, who cultivate the bodhisattva path,” completely different
with the subjects found in P1 and Alb. Regarding 1E3%¥#i& in this vows, see X1a0 2015a.
In addition to the subject of W1b, some special words underlined in W1b are quite
possibly copies from Ala instead of the genuine translation from the original Indian text
of the Wuliangshou jing. Regarding the formation of the Wuliangshou jing, it deserves to
be studied in detail rather than in this paper.



appear in the fulfillment of this vow, the paragraph about the higher grade
of aspirants in the Da amituo jing. Zaijie 5, “ascetic precepts” is one of the
most important terms in them. Instead of “the eight precepts” for lay Bud-
dhists suggested by scholars, %5 have a special meaning in the Da amituo
Jing; discarding lust and desire has been repeatedly highlighted by the phrases
EXR, BET B, AL AZCE. Although it is similarly in meaning to
the Sanskrit term brahmacarya suggested by Karasuma,® it is hard to believe
that this term is the genuine translation form the Indian original text of the
Da amituo jing, but rather one of the creations based on the translator's own

views.

3. The middle grade of the aspirants

The middle grade of aspirants in the Da amituo jing was discussed very
well by scholars in that this paragraph includes the veneration of the stupas,
considered one of the typical characteristics of early Mahayana Buddhism as
formed in India® This paper focuses on the introduction of the veneration of
the stupas in the Da amituo jing. The middle grade of aspirants is described

as follows.

[RBT (A2)] M, JONBREEARTRIE O, BEARe L RIEE T

% See Karasuma 1999, p.145, note 60. Karasuva also indicated that zaijie is the means of
the eight precepts for lay Buddhists. (Karasuiva 2005, p.8, note 10). Obviously, both the
7" vow and its fulfillment, the passage regarding the higher grade of the aspirants, in
the Da amituo jing do not the ones focusing on lay Buddhists, but rather mainly Bud-
dhist priests (monks) in spite of the fact that 5. % A may also include the lay
bodhisattvas. It is noteworthy that the 11" vow of the Da amituo jing is probably the one
deliberately compiled based on that of jashi bongyo H1EHEAT.

% See HiranARA 1990, p.117-136.
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B AHEDII. (D) MRSk, (D) 2fES A () %7
(SRR, SIEEW T, (11-1) SREP, (11-2) fEfsis
(I13) B, (I14) Wi (15) A8, (I16) MIANAT : ARiker, M
WS REUE, BURIEE, RO, WIEHE. AT G,
BB, FER A, AMREUEE T, R, JEA
HAAs, TR, 4 H A RTR RE , ERT
Y, ISR, (T2 p310al5-25)

The middle grade of aspirants concerns those who desire to be reborn

in the land of Amitabha. Even though they are unable to leave their
households and wives, neither discard erotic desire, nor become
Buddhist priests, they should (I) abstain from breaking the Buddhist
precepts, (II) cultivate almsgiving and donations as much as possible,
(IID) steadily and sincerely believe in the fact that (all of the words in)
the Buddhist siitras are holding profound meaning, (II-1) offer foods to
the sangha, (II-2) build stupas and temples, (II-3) spread flowers, (I1I-4)
burn incense, (II-5) light candles, and (II-6) hang silk fabrics, cultivate
all these aspects of the Buddhist dharma without emotional attachment.
(I) They should (I-1) abstain from behaving angrily, (I-2) completely
adhere to the ascetic precepts, (I-3) be diligent and maintain a be-

nevolent mind, (I4) discard erotic desire, and (I-5) desire to be reborn

57

According to KarasumMa, the character % found here is the changed character &, see
Karasama 2005, p.9, note 28. I also investigated two Japanese manuscripts of the Da ami-
tuojing, the Konga-ji manuscript €M|3F and the Takada-senshii-ji manuscript 5 H #1535,
both of them do not contain &, but .

[dimoi# 3] : the attitude for people or something in accordance with their emotional in-
clination. An example containing this term is found in the chapter of the Lixiezhuan 2=%
8 of the Houhanshu %7575, it reads: Wi )IIH . BER, HEMATAHEE, B8 —F,
S, HRHFIE, (HD:10, p.1165). The counterpart in the Pingdengjue jing was re-
vised to “FEHTEE", Also see: [#Ei] : REBLATEEY, SR, BRFL, LAEIL
EMATR, MR EEMANE, M0, M3, 5. MR (T12, p.273c¢25-27). Cf. KARASHIMA
1999, p.150, note 108.




in the land of Amitabha day and night. While lying, they will see the
Buddha in a dream during their present life. When they are about to
die, Amitabha will manifest his transformed body so that they are able
to see him and his land. Those who are reborn in the land of Amitabha
will attain unrivaled wisdom.
There is a long paragraph of about 700 characters following the text above,
A2. This long paragraph only appears in the Da amituo jing and the Ping-
dengjue jing® Owing to space constraints, the original Chinese texts and their
English translation cannot be presented here. This long paragraph presents an
account for those who neither believe in the law of causality, nor believe in re-
birth in the land of Amitabha but can also be reborn in the land of Amitabha
by constantly cultivating good merit, and why they are merely able to be born
in the border region and unable to see the Buddha for five-hundred years. I

would like to discuss this paragraph in detail in a separate paper.

3.1 The relationship with the 6™ vow of the Da amituo jing

The 6" vow in the Da amituo jing is equivalent to the passage about the

middle grade of the aspirants above. There is no counterpart to this vow in

any other versions of the Larger Sukhavativyitha-siitra. This issue has puzzled

scholars for several decades. The 6" vow is as follows.
[RBT (A6)] SE/NER © fEREAEMEE, 4)\0r, ENMRBE, #RA
R, (I) #EPT. BN, HOoRAERE, HweEs, (11-1) &08E
fit, (I- 2) #gEked, (I 3) HUeshi, (I14) Bask, (I0- 5) &R
bl (11-6) EEEESE, (I11) BrEsk, GEmiEs, —OeRERH
AETAE S ORI EE G, AF2BIER, AERERAMER. (T.12,
p.301b21-26)

1

% The texts read: (T.12, p. 310a25-c9) cf. (T.12, p.292a16-b28). I would like to discuss this

paragraph in detail in a separate paper.
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The Sixth Vow: When I attain Buddhahood, (I) if good men or good
women among the people of the immeasurable Buddha-lands of the
eight quarters, as well as above and below, who desire to be reborn
in my Land, and do (the following) good deeds as much as possible
because of my (virtue): (II-1) cultivate almsgiving and donations, (II-
2) worship stupas by circumambulating them and burning incense, (II-
3) worship Buddhas by spreading flowers and lighting candles, (II- 4)
hang silk fabrics to adorn Buddhist temples, (II-5) offer foods to the
sangha, (II-6) build stupas and temples; and (III) discard lust, attach-
ment and keep ascetic precepts day and night, they will all be reborn
in my Land as bodhisattvas. If I cannot fulfill this vow, may I not attain
Buddhahood.

3.2 The relationship with its counterpart in other versions

The passage of the middle grade in the Wuliangshou jing is as follows:
(s (W2)] Mhankdl « < b, HHMARRAR, HAZOEE
W, BEABEATIEID PR DIE, Eam EER L, — SR
Z0MEF . BREION BUBR. RV BAINE HEERE, Dl
BRG], HOAERSS, MEFSOHARE S — bWy, HoEf—H
AR BSLNAT,  BIREACERAEESLE, AR, DhER Sk L th
(T.12, p.272b24-c03).
The Buddha said to Ananda, “The middle grade of aspirants are

the devas and humans in the worlds of the ten quarters who sincerely
desire to be born in that land. Although unable to become monks and
cultivate much merit, they awaken aspiration for the highest Enlighten-
ment, single-mindedly think on Amitayus, perform some good deeds,
observe the precepts of abstinence, build stupas, donate Buddhist
statues, give alms to mendicants, hang banners, light candles, scatter
flowers, burn incense, and so forth. They transfer the merit of those

practices to his land, aspiring to be born there. When they are about



to die, Amitayus will manifest his transformed body, which is fully
possessed of the same radiance and physical characteristics and marks
as those of the real Buddha, and make it appear before them, together
with a host of sages. Then they will follow this transformed Buddha
and be born in the Pure Land, where they will dwell in the Stage of
Non-retrogression. Their virtue and wisdom will be next to those of the
higher grade of aspirants.” (INaGakT 1996, pp. 54-55)

The counterpart in the Rulai hui is as follows.
(s (R2] BdfE - Al A S50, MR B 3E0h, JRARIERER
ZEMW, BEOBITHEDE, SRR, AR A, MEE
PHENE A 5 B e AR AR BT, LT oe I B S, BN AT
ZG], EIBEAC AR A LB AN IR S, (T11, p.98a05-11)
The Buddha said to Ananda, “although those sentient beings in other
lands who awaken aspiration for Enlightenment are neither able to
concentrate on Amitayus nor steadily cultivate much merit, they can
cultivate some good merit in accordance with their abilities, and trans-
fer the merit of that cultivation to the land of the Buddha, aspiring to
be reborn there. When they are about to die, Amitayus will dispatch his
transformed body, which fully possesses the same radiance and physical
characteristics and marks as the historical Buddha, and make it appear
before them, together with a host of bhiksus (monks), to embrace and
guide them. Then they will follow this transformed Buddha and be born
in his land, where they will attain the Stage of Non-retrogression till the
supreme Enlightenment”.

The counterpart in the Sanskrit version is as follows.
[#4 (S2)] ve punas tam tathagatam na bhiiyo manasikarisyanti, na
ca bahv aparimitam ku$alamlam abhiksnam avaropayisyanti tatra ca
buddhaksetre cittam sampresayisyanti tesam yadréa eva so ‘mitabhas
tathagato 'rhan samyaksambuddho varnasamsthanarohaparinahena

bhiksusamghaparivarena, tadréa eva buddhanirmito maranakale
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puratah sthasyati | te tenaiva tathagatadar$anaprasadalambanena
samadhinapramusitaya smrtya cyuta tatraiva buddhaksetre
pratyajanisyanti| (Fujyrra 2011, pp. 48-49)

“But, other living beings will not bring this tathagata to mind many
times and will not plant constantly numerous roots of merit, or an
unlimited number of roots, yet they will direct their minds toward
rebirth in that Buddha-filed. Before them, at the time of their death, will
stand a magical creation of Amitabha, the Tathagata, Arhat, perfectly
and fully awakened. And this magical creation of the Buddha will be
exactly like him, with exactly the same colors, shape, girth, and height,
and attended by exactly the same group of monks. If such living beings
pass away while in possession of this mental concentration, the focus of
which is the serene trust caused by the vision of the Tathagata, and if
their mindfulness is not weakened at that point, they too will be reborn
in that same Buddha-field, the Land of Bliss. (Gomez 1996, p. 93)

3.3 Does the 6™ vow exist in the original Indian text of the Da amituo jing?
In HirakawAa’s discussion, the difficulty is why there is no counterpart in any
other versions of the Larger Sukhavativyiiha-siitra, even though its fulfillment
(the middle grade of aspirants) appears in the three Chinese translations, the
Da amituo jing and the Pingdengjue jing and the Wuliangshou jing. The most
important, I think, is how to understand the 6™ vow in the Da amituo jing.
The 6" vow in the Da amituo jing consists of three parts. The first part
can be summarized in #5% ¥, L AEE “good men or women cultivate
good merit”. The term zuoshan {£3E is a special term in the Da amituo jing,
which appears at least 43 times. In fact, the Da amituo jing is the right ver-

sion deliberately compiled by the Chinese translator based on the shan 3 and



e 3% The second part of the 6" vow lists six kinds of almsgiving and dona-
tions. The third part concerns the precepts, zaijie (discarding lust and desire).
That is to say, the translator compiled two kinds of cultivation of good merit
from the Six Perfections into this vow, the donations and keeping the precept.
The notion of the cultivation of the bodhisattva path to perfection 1FE ¥ iE
begins with the story of Dharmakara, the 7" and 6™ vows being an extension
of this concept. The words regarding the veneration of the stupas discussed
by HirakAWA are merely one of the six items regarding donations listed in the
6" vow. We need to figure out a comprehensive consideration of this while
we discuss any character in the Da amituo jing. Obviously, the 6™ vow of
the Da amituo jing is the extension of the zuopusa dao WIS, purposely
highlighted in the story of Dharmakara in the Da amituo jing® Accordingly,
the only possibility is that there is no equivalent to the 6™ vow in the original
Indian text of the Da amituo jing.

Obviously, the paragraph pertaining to the middle grade aspirants (A2) was
compiled based on the 6™ vow. However, in addition to pure cultivation found in
the 6™ vow, the translator purposely added the concept of belief (i {ZZHEREEIR,
wAEEE), which corresponds with the long paragraph following the A2.

Paragraph (A2) consists of three parts. The first part is an introduction
including three aspects: (i) keeping the ascetic precepts; (ii) a list of six kinds
of donations; (iii) belief in the fact that all of the words in the Buddhists siitras
hold profound meaning. The second and third parts follow the 6™ vow. That is
to say, P2 contains belief {5 and cultivation 1T. Moreover, the three poisons (an-
ger, greed, ignorance) are included in the list of the precepts. The paragraph
about the middle grade in the Wuliangshou jing has been compiled based on
its counterpart in the Da amituo jing (A2) or the Pingdengijue jing (P2).

% The topic of the paragraphs on the Five Evils, which is over one third the length of the
whole siitra, is regarding the evils in this world. A detailed discussion on skan and e based
on the view of human beings found in the Pure Land siitras see Xiao (forthcoming a).

o1 Regarding the formation of the Dharmakara story of the Da amituo jng, see Xiao 2015a.
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4. The lower grade of the aspirants

The passage pertaining the lower grade of aspirants in the Da amituo jing is
as follows.
[RBT (A3)] M5 : “H=#3 HABEAEARTRREOR, 258>
HEAME, IRRERER. TWOEE. ANE, BREGAR, (EMSRRRES, SamEidr]
. EEESETER, HEEZOEE AEER, BRET. Rk
Fo HOKMAAAEPTHEMEE, FRTOAEEE, FoakRIEAprmes
B, AIfREAL, HEEM.” (T.12 p310cl0-16)

The Buddha said: the lower grade of aspirants includes those who

aspire to be reborn in the land of Amitabha. Even though they have
nothing for almsgiving and donations and they are neither able to offer
burning incense, spread flowers and light candles, nor hang silk fabrics
(to adorn Buddhist temples), build Buddhist temples and stupas, and of-
fer foods to the sangha, they should discard erotic desire, not be greedy
and miserly, be diligent and maintain a benevolent mind based on the
stitras, abstain from behaving angrily and completely adhere to the
ascetic precepts. Those who pursue the Buddhist dharma should aspire
to be reborn in the Land of Amitabha for ten days and nights. They
will be reborn immediately in the land of Amitabha after they die, and
will be respected and attain unrivaled wisdom.
Obviously, the passage about the lower grade of aspirants above (A3) was
compiled with a focus on ascetic precepts. The subject of the vow consists of
those who are unable to cultivate good merit by the means listed in the middle
grade. Although it is commonly believed that the 5 vow addresses the lower

grade of aspirants, it is unlikely that the passage (A3) above corresponds to it.

4.1 The relationship with the 5™ vow of the Da amituojing
The 5® vow of the Da amituojing concerns those who committed evils in

their previous lives but are also able to be reborn in the land of Amitabha



by cultivating good merit and adhering to the Buddhist precepts, meanwhile,
confessing and correcting their mistakes. The 5® vow is as follows.
(KRBT 1 SEABE - AREAEGEE, £\07, B FEERECRAR, KIRRIGE)
B, ARTHER, MIRAT, WORERERE, BRI I, AErEE,

TERFAETR, BRARERBIAEAE . JFRESAMRRA. S B, B4R

B, fECHTR fRRETIER, A RBAAER. (T.12, p.310b14-20)
The Fifth Vow: When I attain Buddhahood, if people and sentient beings, even

species that flit and wriggle in the immeasurable Buddha-lands of the eight
quarters, as well as above and below, who committed evils in their previous
lives, hear my name and aspire to be reborn in my land, instantly correct their
actions and confess their mistakes, cultivate the Buddha-dharma and good
merit, and, adhere to the Buddhist precepts, constantly aspire to be reborn in
my land, they will not be reborn into the realm of hell, birds and beasts, but
will instantly be reborn in my land in accordance with their aspiration when

they die. If I do not fulfill this vow, may I not attain Buddhahood.

4.2 The relationship with its counterpart in other versions
The lower grade of aspirants in the Wuliangshou jing is not akin to the mid-
dle grade in this version, which is parallel to its counterpart in the Da amituo
jing and the Pingdengjue jing.
(M) PhaBfsf - “HT#EE, TR RAR, HAEROMAEER, 1’
ERREAERE DI, HaM B L, —MEBENETS, SEEEM,
FEAE ], HRRRECEEYE, AR, JiE SO, DIERG
FRAHCR, b NERASS ARG, TMSAT4E, DHER R #Ed, " (T.12,
p.272c04-10)
The Buddha said to Ananda, “The lower grade of aspirants are the de-
vas and humans in the worlds of the ten quarters who sincerely desire
to be born in that land. Although unable to do many meritorious deeds,
they awaken aspiration for the highest Enlightenment and single-

mindedly concentrate on Amitayus even ten times, desiring birth in
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his land. When they hear the profound Dharma, they joyfully accept it
and do not entertain any doubt; and so, remembering the Buddha even
once, they sincerely aspire to be born in that land. When they are about
to die, they will see the Buddha in a dream. Those aspirants, too, will be
born in the Pure Land. Their merit and wisdom will be next to those of
the middle grade of aspirants.” (INacakI 1996, p.55)
The counterpart in the Rulai hui is as follows.

(k] B, #A m A RIS | DU r I F sk, 2T SSiE
SRR R | LR RGO AR RS — L, B
CEEM. MR A, MES T R B M, R AT A IR A
ER, (T12, p.272c04-10)

(The Buddha said to) Ananda: if sentient beings pursuing the

Mahayana, concentrate on Amitayus Tathagata with a pure mind and
aspire to be born in his land even ten times, they will develop have
faith in the profound Dharma and comprehend it immediately upon
hearing it, and if they do not entertain any doubt, give rise to even one
pure thought, awaken aspiration, even once, and remain concentrated
on Amitayus, when they are about to die, if they see the Buddha in
a dream, they will be reborn in that land and attain the state of Non-
retrogression for the highest Enlightenment.
The counterpart in the Sanskrit version is as follows.

ye punar ananda sattvas tam tathagatam dasacittotpadat samanusmari-
syanti sprham ca tasmin buddhaksetra utpadayisyanti gambhiresu
ca dharmesu bhasyamanesu tustim pratilapsyante na vipatsyante na
visadam apatsyante na samsidam apatsyante ntasa ekacittotpadenapi
tam tathagatam manasikarisyanti sprham cotpadayisyanti tasmin bud-
dhaksetre te 'pi svapnantaragatids tam amitabham tathagatam draksy-
anti sukhavatyam lokadhatav upapatsyante 'vaivartika$ ca bhavisyanty
anuttarayah samyaksambodheh || (Fujrra 2011, p.49)

“Other living beings, Ananda, will recollect the Tathagata through ten



moments of thought, they will long for this Buddha-field, and when the
profound teachings of Dharma are being preached they will feel satisfac-
tion, will not become anxious, will not become dejected or sink into
despair. These beings may in fact merely bring to mind this tathagata
in only one moment of thought, but if they will long for rebirth in his
Buddha-field, they too will see the Tathagata Amitabha in their dreams,
and they will be reborn in the Land of Bliss, and will attain the state
of not falling back from unsurpassable, perfect, full awakening. (GOMEZ
1996, p.93)
There are two paragraphs following the (A3) above in the Da amituo jing and
the Pingdengjue jing® Owing to space constraints, the original Chinese texts
and their English translation cannot be presented here.®® This long paragraph
presents an account for those who neither believe in the law of causality, nor
believe in rebirth in the land of Amitabha but can still be reborn in the land
of Amitabha by constantly cultivating good merit; and why they are only able
to be born in the border region, unable to see the Buddha for five-hundred
years. Almost all of these two paragraphs do not have a Sanskrit counterpart,
apart from a few lines addressing all those who cultivate the bodhisattva path
to perfection and aspire to be reborn in the land of Amitabha where they will
attain the stage of Non-retrogression, fully possessing the thirty-two physical
characteristics of a great man and attain Buddhahood® These words clearly
indicate that the hierarchical system of the aspirants who are reborn in the

Pure Land is derived from the system of the three grades found in the Da

S [KBT] T.12 pp310c16-311b29 cf. [i#¥F] T.12, pp.292c6-293b17.

% A comprehensive study and an English translation of these paragraphs is being prepared.

 The text reads: [KFT ] 5 : “HACRIEEEE LM, HARE, S EEmHE
HERE, PIMERECERES, BEA ST ERBSO, )\ THELE, BEEM. BEREIENTR
WAL T R BIAED, AAETERE, EER. WM. PEIURERE, BMz HESH. RKER
KeEEBy, NEHAEN" (T.12, p.311al0-17). For the counterparts of these lines as
found in each version, see Ota 2005, pp.212-213.
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amituo jing. Obviously, this system has been inherited by the translator of the
Pingdeng jue jing, and the Wuliangshou jing. The composer of the Guan-jing
developed this system to the nine-grade rebirth system.

The first part of this long paragraph is about the ways to achieve rebirth
for those who cannot diligently cultivate contemplation and the ascetic pre-
cepts, through the cultivation of ten good precepts. Although the text refers
to ten good precepts (also named ten good merits) with a number before each
item denoting its order, ten more good merits follow. That is to say, there are
twenty precepts listed there. Accordingly, the intention of the composer of the
Da amituo jing is no other than highlighting the importance of the cultivation
of good merit for those who desire to be reborn the Land of Amitabha. It is
of some interest that this feature is also found in the “three acts of virtue for

attaining birth in the Pure Land,” so-called jingye sanfu &3 =15 Guan-jing.

Conclusion

The following conclusion can be reached based on the above investigation.
The three grades of aspirants in the Da amituojing have been deliber-
ately compiled and classified based on the degree of their cultivation of the
bodhisattva path to perfection. The texts on the higher grade of aspirants had
been compiled based on the 7™ vow of the Da amituo jing. Both the 7" vow
and its fulfillment (the higher grade of aspirants) include two subjects. The
first subject concerns those good men or good women (including Buddhist
priests) who cultivate the bodhisattva path to perfection in general; and the
second subject concerns those Buddhist monks who strictly abide by the as-
cetic precepts, highlighting the importance of abiding by the ascetic precepts,
something repeatedly stressed in last the lines of the paragraph, (Alc). Both
subjects, (i) good men or good women; (ii) Buddhist monks, were deliberately
created by the Chinese translator of the Da amituo jing. This feature is also

reflected in its counterpart in the Pingdengjue jing (P1) and the Wuliangshou



jing (W1). That is to say, both the translators of the Pingdengjue jing and
the Wuliangshou jing followed or referred to the text of (Ala-c) instead of
translating the text from the original Indian text. The original form of the text
concerning the higher grade in the Da amituo jing is quite possibly similar in
meaning to that of the extant Sanskrit version.

The paragraph about the middle grade of aspirants (A2) was deliberately
compiled based on the 6" vow as found in the Da amituo jing. As I pointed
out in a recent paper, the 6™ vow was purposely fabricated by the translator
(see X1A0 2016a) in order to highlight the importance of cultivation of good
merit by lay Buddhists. It is hard to believe that there was a difference in
the original Indian text of the Da amituo jing and that all of these are the
creations of the translators.

The paragraph about the lower grade of aspirants (A3) is not quite
corresponding with the 5™ vow in the Da amituo jing. The 5™ vow concerns
those who committed evils in their previous lives but are also able to be
reborn in the land of Amitabha by confessing and correcting their mistakes
while abiding by the ascetic precepts. The passage about the lower grade of
aspirants in the Da amituo jing concerns those who are unable to cultivate
good merit through the means listed in the paragraph about the middle grade,
but are also able to be born in the land of Amitabha by abiding by the ascetic
precepts. Obviously, the passage about the lower grade of aspirants in the Da
amituo jing is an extension of the middle grade of aspirants in this version.
The content of the lines BilfEE in the 5 vow of the Da amituo jing, in
contrast, is an elaborate masterpiece created by the translator. It deserves
to be discussed together with the doctrine of akunin shoki F=ENIEH firstly
advocated by Honen 7428 who was the founder of Japanese Jodo Shd, and
developed by Shinran ¥, the founder of Japanese Jodo Shinshd.

The nine-grade rebirth system found in the Guan-jing should be the
development of the three grades rebirth system found in the Da amituo jing,

although scholars suggested that it appears to be related to the three-grade
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rebirth system found in the Wuliangshou jing, or the development of the Nine-
rank system, which was a very popular of the governmental structure in
China® Obviously, by no means do I deny that some elements correspond with
those of the Wuliangshou jing, but the main ideas concerning the three acts of
virtue for attaining birth found in the Guan-jing should be derived from those
of the Da amituo jing, which have no counterpart in the Sanskrit version of the
Larger Sukhavativyitha-sitra.

Although these characteristics discussed above are not derived from the
original Indian text of the Larger Sukhavativyitha-sitra, but are the deliberate
creations of the translator of the Da amituo jing, no one can deny they played
an important role in the formation of Chinese Pure Land Buddhism and Japa-
nese Jodo Sha and Jodo Shinsha.

ABBREVIATION

HD = Hanyu dacidian ¥R, 13 vols. Shanghai: Hanyu dacidian chubanshe #EEEX
S L RCAE

BIBLOGRAPHY

Fuyira, Kotatsu BEH%5%
1970. Genshi jodo shiso no kenkyi WG BB OWFE A Study of Early Pure
Land Buddhism. Tokyo: Iwanai shoten &)
2007. Jodo sanbukyo no kenkyi &1 ZIBREOWIZE A Study of The Three Pure
Land Siitras. Tokyo: Iwanami Shoten 7 k.
2011. The Larger And Smaller Sukhavativyiha Satras: Edited With Introduc-
tory Remarks and Word Indexes to the Two Siitras. Kyoto: Hozokan #:gifif.

% This suggestion was firstly suggested by Nocamr Shinjo in 1973. Also see Suekr 1982, pp.
463-462.



2015. Shintei bonbun muryajyukys amidakyo Hia] ¥ SCHIFAE B - FIRFERE.
Kyoto: Hozokan 75k,
Luis O. GOMEZ
1996. Land of Bliss: The Paradise of the Buddha of Measureless Light (Sanskrit
and Chinese Versions of the Sukhavativyiiha Sitras.) University of Hawaii Press,
Honolulu and Higashi Honganji shinsh@ Otani-ha, Kyoto.
Hirakawa, Akira *FJI15
1969. Shoki daijo bukkyo no kenkyit MK FALE DWZE. Tokyo: Shunjisha Ffk
.
1989. Shoki daijo to hokke shiso W1 K3 & i3 AR, Tokyo: Shunjtisha ZFktL.
1990. Jodo shiso to daijokai 1 BAH L KIFeak. Tokyo: Shunjisha FFKFL.
IkEMOTO, Jushin A E
1958. Da muryd jukya no kyarishi teki kenkyi K 5 75 %% o 28 Ly F %%,
Kyoto: Nagata bunshodo 7k H 3 E 4.
Inacaki, Hisao fifidH A M
1984. A Tri-lingual Glossary of the Sukhavativyiha Sitras: Indexes to the
Larger and Smaller Sukhavativyitha Sitras. Kyoto: Nagata bunshodo 7k FH & .
1995. The Three Pure Land Sutras (BDK English Tripitaka 12-I, III, IV).
Iwacami, Kazunori £ _FHI#K
2013. Jado to edo: Hikekyd gaikani¥rt & #t — (RS SMBL, Hotoke to jodo
daijo butten II: shirizu daijobukkyo 1L & &+ KIFEALMT ) — X KF{LE5, pp.
209-238. Tokyo: Shunji sha HFKAL.
Karaya, Sadahiko Xj#5%E %
2003. Dai amidakyo hozo bosatsu setsuwadan no tokui sei: amidakyo ni hishite
[RBTaRpERE] SRR O R 2 — [BTakpeRe] 12l L C. (He wrote this)
The Singularity of the Dharmakara-story in the Ta-a-mi t'o-ching, Bukkyo gaku 1A
#% Journal of Buddhist Studies, pp.1-38. Hikaku siso gakkai Hi/BAH2~4. Tokyo:
Sankibd shorin 111Z L.
KArasHIMA, Seishi B G
1999, 2005. Dai amidakyd no yakuchia [RFIEHFERE] OiRE (—) (1), MBHK
eI 2] (No.6, No.11), Kyoto: The Research Institute of Bukkyo University.
MrTaNs, Mazumi =% F7E
2014. Doitsu Turpan tai shiishii no shoki muryo jukyo shahon A4 sVv7 7>
BRUEE D #4155 48 5%, Bukkyo gaku kenkyl Mh#ERWF%E (70), pp.1-25. Kyoto:
Rytikoku Univerity.
Nocawmi, Shonjo B i



A Study of the Three Grades of Aspirants in the Larger Sukhavativyitha-siitra

1973. Kan muryajukyo shiko: chigoku jodokys no temkai to kanren shite, Bl
wHFREAE  PERG L H O & BE L <. Kyoto: Shinshii otaniha shimubu shup-
pansha BoR RAIRE B HB L.

NonIN, Masaaki B4~ 1F 8

2007. Dai amida kyo ko: ai tubosatsu wo sizatosita kyoden kozo KFFRFEREE
() — Bl g% 2 e & U 723 58 — “On Dai-amida-kyo : the Structure of
a Sukhavativyitha-siitra seen from the Viewpoint of Bodhisattva Ajita’, Ryukoku
daigaku Runshii BEAKF4E, pp.. Kyoto: Rytkoku gakkai BEA A4,

Ota, Toshhio XA

2004. Kanyaku gohon bonhon zovaku murydojukyo AR ALASEAR R R

#%. Kyoto: Nagata bunshodo 7k HIZE 4.
SuzuTaNL Masao #41E HE

1974. Shoki daijo bukkyo no seiritsu katei WK FALLE WA, Kyoto: Hyak-
kaen HAES .

Suekt, Fumihiko KA A

1980. Dai amidakyo wo megutte KFIRRERE % 9 "o T, Indogaku bukkyo gak-
kaku kenkyii FNEEMLEEEWISE Journal of Indian and Buddhist Studies, Vol29(2),
pp. 255-260.

1982. Some Problems of the Kuan-wu-liang-shou-jing, Journal of Indian and
Buddhist Studies, Vol.31(1), pp. 465-462.

2013. Amidabutsu jodo no tanjo FIFRFEALG: - OFEA:, Hotoke to jodo daijo butte
II: shirizu daijobukkyo 1L &%+ KFALILT ) — AR Fe L# 5, pp. 239-270. Tokyo:
Shunjii sha ZFkAL.

Unrtany, Yiken 6449

1969. Hikekyo no kenkyi 2E##2 D5 [A Study in Original Vows of Amitabha

Buddha in the Karunapundarika Satral, Nagaoya: Bunkodd shoten 3CJtG4 3.
Xi1a0, Yue BBk

2010. Shoki muryo jukyo ni okeru muryo shajo byodogakkyo ¥R FRIZH
5 [EEiEE- PR [A study on the Wuliangqingjing Pingdengjue jing: The
Formation of the Early Recension of the Larger Sukhavativyitha-siitral, Bukkyo
daigaku sogo kenkyisho kiyo [HhEKFHEAWZEFTHCE], [Bulletin of the Research
Institute of Bukkyo University], pp.45-66. Kyoto: The Research Institute of Bukkyo
University.

2011. Dai amidakyo no seiritsu no mondai wo megutte KFTYRFERED B DORFE
%< > T [A Preliminary Study on the Formation of the Oldest Version of the
Larger Sukhavativythal. Bukkyo daigaku sogo kenkyiisho kiyo. ¥ K FHE W



ZE T AL % Bulletin of the Research Institute of Bukkyo University, No.18, pp.1-29.
Kyoto: The Research Institute of Bukkyo University.

2012a. Dai amidakyo ni okeru tokuina hozobosatsu setsuwadan [RKFTFREERE] 12
B LR P EESGE [A Study on the Formation of the Dharmikara Story
in the Oldest Version of the Larger Sukhavativythal. Bukkyo Daigaku Bukkyo gak-
kai kiyo MhERFALE -S4 EE The Bulletin of the Association of Buddhist Studies
Bukkyo University, pp.73-110. Kyoto: Bukkyo University #h#k.

2012b. Goakudan no seritsu to jodo no go [ HIEE] O e [+ ] OFEl [A

Study on the Formation of the Five Evils and the term Jingtul. Shinshii bunka
kenkyiisho nenpo B SALWFZERT4EHR, pp. 20-60. Kyoto: Kyoto Koka Women's
University HU#EHEL TR

2014. Women in the Pure Land: The Karunapundartka and the Da amituo jing.
Journal of Institute of Buddhist Culture Musashino University, No.30, pp.39-101.
Tokyo: Musashino University.

2015a. The Doctrine of Wisdom in the Dharmakara Story of the Da amituo jing.
Bulletin of The Research Institute of Bukkyo University, No. 22, pp.15-30. Kyoto:
The Research Institute of Bukkyo University.

2016a. On the Formation of Bodhisattva Thought in the Vows of the Da amituo
7ing, Bulletin of The Research Institute of Bukkyo University, No.23, pp. 63-76.
Kyoto: The Research Institute of Bukkyo University.

2016b. AvalokiteSvara in the Earliest Version of the Larger Sukhavativyiiha
Sitra, Journal of Institute of Musashino University, Vol. 32, pp.1-25. Tokyo:

Musashino University.

2016¢. Jodo kydten ni okeru renge kesho ni tsuite T REHI BT B MHE[LA 12D

\WC, Indogaku bukkyo gakkaku kenkyi FNEEALEANIGE Journal of Indian and
Buddhist Studies], No. 64 (2), pp.999-995.

(forthcoming a). Chuqi jingtu jingdian zhongde shan yu e : yi renjianguan wei
zhongxi WG LMY %" # " —DIARBAP.0— “Good and Evil in the
Early Pure Land Sitras: Based on the View of humanity”, { R+ SLigke i+ 5
BRELARTII G Eram SCSR), B SR B AR BhHrZE RO

(forthcoming b). The Da amituo jing and the Guan wuliangshou fo jing. Bulle-
tin of Research Institute for Buddhist Culture, Ryukoku University, Vol. 55. Kyoto:
Ryukoku University.

(forthcoming c¢). A Study on the Ascetic Precepts in the Da amituo jing. Bul-
letin of the Research Institute of Bukkyo University, pp.77-90 No. 24. Kyoto: The
Research Institute of Bukkyo University.



